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Progression of Indigenous Environmental Conflicts in the UP in Correlation to the National
Development of Indigenous Legal and Social Power
On October 31, 1972, the American Indian Movement issued a statement to the United
States of America in Washington D.C. known as the “Trail of Broken Treaties: An Indian
Manifesto For Restitution, Reparations, Restoration Of Lands For A Reconstruction Of An
Indian Future In America.” The document was a 20-point proposal to President Nixon urging
him to protect Native rights with specific actions including the creation and enforcement of new
treaties between the Indigenous peoples and American government, the abolition of the Bureau
of Indian Affairs, and land reform and restoration (“Trail of Broken Treaties”). The proposal was
delivered to President Nixon after a march on Washington D.C. that included an occupation of
the Bureau of Indian Affairs headquarters. After this event, the American government and wider
American population began to take a greater interest in Native American voices. The attention
gained by the American people was especially important to the growing rights of Native
Americans as non-Native allies joined the American Indian Movement. Their presence helped
provide spaces for Indigenous people to teach other American citizens how to begin healing and
initiate justice for the Native American peoples. This receptive mindset and support was
explicitly sought after and recognized as important for future progress by the American Indian
Movement in the preamble to the “Trail of Broken Treaties”:
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“We seek a new American majority - a majority that is not content merely to
confirm itself by superiority in numbers, but which by conscience is committed
toward prevailing upon the public will in ceasing wrongs and in doing right … If
America has maintained faith with its original spirit, or may recognize it now, we
should not be denied” (“Trail of Broken Treaties”).
While the American Indian Movement was, and still is, a national organization with rippling
effects worldwide, the Upper Peninsula in Michigan was more intimately impacted by the
growing non-Native support for Indigenous communities due to a larger Indigenous population,
specifically of the Anishinaabe peoples. Before the American Indian Movement in the 1970s and
80s, Native American communities were fighting against systems put in place by the American
government that infringed on their cultural and environmental rights, but they rarely received
support from non-Native allies and so were largely ignored. After the American Indian
Movement started receiving attention, non-Native people became more aware of the
interconnected cultural and environmental injustices facing Indigenous communities and became
advocates alongside Indigenous leaders. This growing support for the movements started by
Indigenous communities has led to increased environmental activism that impacts both Native
and non-Native communities in the UP.
One of the biggest issues standing in the way of Indigenous rights, sovereignty, and
ability to advocate for environmental action was silencing by the American government. This
was mainly accomplished through an unjust system that allowed government agencies to break
treaties with the permission of the courts. In their fourth point of the “Trail of Broken Treaties”
proposal, the American Indian Movement claimed US legislation had been designed to
“jeopardize Indian rights” and create “unending patterns of prohibitively complex lawsuits and
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legal defenses --which habitually have produced indecisive and interment results, only too
frequently forming guidelines for more court battles, or additional challenges and attacks against
Indian rights” (“Treaties of Broken Treaties”). This near constant dismissal of treaties and legal
battles against Native rights created an environment in which capitalist corporations and
industries could easily move onto ceded Indigenous lands and begin mining, logging, and start
other commercial operations with little legal opposition. Unimpeded American colonization
began in earnest after 1819 when the Keweenaw Peninsula was assessed by Michigan Territory
Governor Lewis Cass and mineralogist Henry Schoolcraft and was found to have abundant
copper and iron deposits as well as thick forests. Soon after this ‘discovery,’ Cass and
Schoolcraft worked to create treaties that would allow the United States to have access to the
natural resources found in the Upper Peninsula on Anishinaabe land. In the 1826 treaty made
between the U.S. and the Ojibwe, the U.S. is only granted “the right to search for, and carry
away, any metals or minerals from any part of their country” and was not allowed “to affect the
title of the land, nor the existing jurisdiction over it” (Institute for Development of Indian Law).
These treaties gradually expanded to completely remove the Anishinaabe from their lands,
assimilate them into the capitalist and consumerist culture, and extract as much economic gain
from the land as possible, with no thought to the short-term and long-term environmental
impacts. After the 1842 treaty signing between the U.S. and the Ojibwe in the Upper Peninsula,
“[t]he stated policy was to buy title to the land, then remove the tribes . . . Discovery of iron ore
and copper in the Keweenaw Peninsula created a desire to obtain these lands . . . Timber and
mining interests were eager to establish claims” (Keller). The government assisted the interests
of the timber and mining companies by allowing any prospector who laid claim to the recently
acquired United States land to set up a mining or timber operation and attempt to make a profit.
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“The first operations were undertaken under grants or permits obtained from the War
Department, of which about 1,000 in all were issued, and 960 locations actually made” (Wright).
Not many of the original mining operations succeeded, but in 1845, the Cliff Mine became the
first large-scale, profitable mine on the Keweenaw Peninsula (“Timeline of Michigan Copper
Mining”). Many mining and logging companies followed suit to create profitable businesses
exploiting the ceded Anishinaabe land in the Upper Peninsula with little to no regulations or
confrontation from the exploited Anishinaabe peoples who were given no legal power to do so.
Logging in particular was an industry that became closely affiliated with the Michigan
government in order to profit from Anishinaabe land. A part of this legal abusive process began
in 1854 and 1855 when the treaties between the Anishinaabe and Michigan government included
a provision that the government would hold control of the Native peoples’ allotted land until they
were deemed “competent” enough to manage it, usually after ten to twenty-five years. This
process was commonly abused by Indian agents as a way to defraud Indians of their lands by
withholding their competency status and continuing to exercise control over their lands. “Despite
fully complying with treaty provisions for inhabiting and improving their lands, hundreds of
Anishnabe [sic] allottees were defenseless against lumbermen in league with corrupt agents from
both the General Land Office and the Bureau of Indian Affairs who targeted their timbered
lands” (Gills). Withholding land patents and control from Native Americans on the basis of
“competency” continued into the 20th century after the nation-wide Dawes Severalty Act was
amended in 1906. This act withheld citizenship privileges to all Native Americans until “‘the
expiration of the [25-year] trust period and when the lands have been conveyed to the Indians by
patent in fee.’ After one of these two criteria was met, Native Americans who lived
independently of tribal lands, ‘adopted the habits of civilized life,’ and were approved by the
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Secretary of the Interior, were ‘hereby declared … citizen[s] of the United States … entitled to
all the rights, privileges, and immunities of such citizens’” (DeSimone). Since the national and
state governments were essentially allowed to hold control over Native land for as long as they
wished, many agencies took advantage of the cheap lumber available on the Native allotments.
Michigan Indian Agent George I. Betts was one such government agent who abused his control
and worked for his own business interests instead of for the interests of the Anishinaabe
communities he worked with. He distributed fewer competency patents to the Isabella and
L’Anse reservations, the timing of which “coincided with the height of timber harvesting in the
center of the state” and matched the patterns of affiliated “lumber companies operating in the
region [who] had long coveted the stands of timber on Indian lands” (Gills). Lumber companies
were essentially given permission to steal and exploit the forests residing on Native land with no
repercussions from the government. This legal theft left the Anishinaabe without complete
sovereignty over their deforested land which led to lower populations of deer and other forest
animals they relied on to sustain their traditional subsistence lifestyles.
Then in the early 1900s, state game laws to “conserve wildlife” were introduced that
undermined the Anishinaabe subsistence culture and treaty rights. Native people who hunted or
fished outside of their reservation boundaries were fined and even arrested for existing on the
land the same way they had for centuries (Dunn). Tribal fishermen were expected to purchase
state fishing licenses and there were no exceptions made for tribes who argued that their lifeways
revolved around subsistence fishing and not commercial profit or sport. Not only did the
government refuse to honor previous treaties which permitted tribes to hunt and fish on their
ceded lands, but local people joined forces with the game wardens who patrolled the wild areas
looking for Native hunters and fishers off their reservation. “The Bay Mills Indian Community
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faced armed white vigilante groups as well as DNR game wardens on the shores of Lake
Superior as they exercised their longtime netting tradition” (Dunn). These punishing practices
continued for decades into the mid-1900s and led to increased poverty within the reservations.
Many Anishinaabe men were issued fines for violating Michigan game laws and when they
could no longer afford to pay the fines, were thrown in jail for increasing amounts of time as
their offences piled up. The primary food providers in the tribes often ended up incarcerated
which continued to prolong the cycle of poverty and hunger within the reservations. The
Anishinaabe were stripped of all legal and social power and their arguments of tradition held no
sway against the popular American conservation view of the environment.
None of the Anishinaabe tribes had ever believed that their natural hunting and fishing
rights were subject to state laws, and in 1930 decided to speak up against the constant policing of
their actions. When Chippewa tribal members James L. Chosa and Basil Attikons were convicted
in 1930 of violating state fish and game laws in the Keweenaw Bay on Lake Superior by fishing
outside the L’Anse Indian Reservation boundaries, they pleaded not guilty and took their case all
the way to the Michigan Supreme Court. They argued that their treaties signed in 1836, 1842,
and 1855 gave the Chippewas the rights to fish and hunt off-reservation and that only the
President of the United States could limit Indian hunting and fishing rights. “The Michigan
Supreme Court ruled that although treaties established the rights of the Indians to hunt and fish
on reservation land, they were subject to the game laws of the state and that game regulation was
an exercise of the sovereignty of the state, not the President” (“Controversies and Cases”). The
ruling of the People v Chosa case marked a rebellious shift within the Anishinaabe communities.
Rather than give into the laws surrounding hunting and fishing in the state of Michigan after this
critical defeat, tribes continued to harvest fish from Lake Superior and hunt off-reservation, but
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with greater stealth. They would post lookouts along the banks to warn fishers if wardens from
the Michigan Department of Natural Resources were coming their way, and would smoke and
process the meat they caught indoors to avoid being spotted by unannounced legal employees
(Gagnon). However, even with community precautions, tribal members continued to be charged
fines and arrested up until the beginning of the American Indian Movement when they fought to
be heard in the courts and streets of American towns.
The American Indian Movement gained notoriety in the national news as they
participated in a 19-month long protest from November 1969 to June 1971 on Alcatraz Island
along with six other Native American movements. At the same time, during an environment
soaked in social change following civil rights victories for Black Americans, William Jondreau
from the L'Anse Indian Reservation decided to engage in his own form of civil disobedience. He
challenged the People v Chosa ruling after being arrested for illegal possession of four lake trout
on Keweenaw Bay outside of the approved lake trout fishing season. He pleaded not guilty and
once again took his case all the way to the Michigan Supreme Court. Even after Jondreau was
convicted in both the Baraga village justice court and in the Circuit Court of Baraga County, the
Michigan Supreme Court overturned their rulings, and consequently the People v Chosa
decision, and affirmed that Jondreau was within his treaty rights to fish outside of the
reservation. The Court ruled “that the state’s fish and game regulations could not be applied to
the Chippewa and Ottawa Indians protected by the treaties of 1836 and 1855 whether on or off
the reservation because these treaty rights took precedent over state laws by the virtue of the
Supremacy Clause of the United States Constitution” (“Controversies and Cases”). This decision
was made based on the growing mindset among non-Native people that Native American treaties
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should be interpreted as the tribes signing the treaty at the time would have interpreted the
language. This mindset was reflected in the Court’s ruling:
“The Indians did not have knowledge of the laws concerning municipal boundaries or
sovereignty disputes between the Federal and state governments. Since they were living
on land bordering the Keweenaw Bay, as ‘an unlettered people’ they would assume that
the right to fish meant the right to fish on the Keweenaw Bay” (People v. Jondreau).
The emergence of this ideology provided Native communities with greater legal power to
challenge previous rulings made on the foundation of broken treaties and invigorated the
sovereignty of Native peoples all around the Great Lakes (Wilkinson).
Just as the Native communities started to win back rights following the 1971 People v.
Jondreau decision and the American Indian Movement was gaining traction, long standing
runoff from numerous mine tailings in the Upper Peninsula led to increased levels of mercury,
copper, and other runoff minerals that started to be measured in Lake Superior. The Michigan
Department of Health and Human Services began to issue fish contamination advisories to
protect all fish consumers from effects of mercury such “paresthesia, ataxia, and sensory deficits,
among others” but they faced backlash from Native communities as the “state and federal advice
is primarily health-based and does not incorporate consideration of impacts on traditions and
cultures of indigenous peoples” (DeWeese). After they had fought a long standing battle to win
back their traditional fishing rights, many Native communities viewed the advisories as yet
another attack on tribal fishing (Gagnon). Their voices rose up to oppose the advisories and
continue their traditional ways of fishing which led the Great Lakes Indian Fish and Wildlife
Commission to lead research studies in 2005 to protect tribal traditions for the Anishinaabe who
consume Ogaa, also known as walleye. The GLIFWC revised fishing advisory maps which
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emphasized the opportunity to harvest and consume Ogaa while limiting mercury intake to levels
that did not exceed the Environmental Protection Agency RfD. They also included maps with
consumption advice as well as information on the health benefits of consuming fish (DeWeese).
This solution not only protected tribal ways of life but also included modern health concerns and
allowed Native communities to create their own educated decisions and have authority over their
fish consumption.
They were not granted complete authority over all of their natural resources and
traditions, however. Over a century and a half after the first Cliff Mine was established in the
Keweenaw Peninsula, the Eagle Mine was poised to be built on tribal ceded territory from the
1842 Treaty of LaPointe in Marquette County, Michigan. It would be located only 25 miles east
of the L’Anse Indian Reservation in the watershed headwaters of the Salmon Trout River, a
tributary of Lake Superior (“Eagle Mine”). For 12 years, the Keweenaw Bay Indian Community
fought against the development of the Eagle Mine and the impacts it would have on the
watershed, local ecosystems, and Indigenous peoples. Some of their main concerns included air
contamination from dust particles, adverse impacts for the Coaster Brook Trout who breed
within the waters of the Salmon Trout River, and “[s]ignificant impact and hindered traditional
access and use of a Native American cultural property and sacred place, Migi zii wa sin, Eagle
Rock, a place of cultural and spiritual significance to Native Americans” (“Eagle Mine”). Not
only were the fish, animals, and plants going to be impacted by the inevitable pollution caused
by ore mining under the river, but the Keweenaw Bay Indian Community’s sacred places were at
significant risk, including Eagle Rock and the Lake Superior watershed. The Keweenaw Bay
Indian Community took their concerns to court where Eagle Rock was not deemed an official
place of worship due to the court’s belief that “only built structures are places of worship”
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(“Keweenaw Bay”). The mine was allowed to be constructed and start operations in 2014 but
continued to face numerous challenges and push back from Native and a growing number of
non-Native community members. In the end, the Michigan Court of Appeals upheld their
discriminatory statements against the Keweenaw Bay Indian Community that allowed the Eagle
Mine to exist on sacred tribal land and pollute the valuable watershed that impacted Native and
non-Native people alike in the Upper Peninsula. "It is a shame that the United States of
America, proudly founded upon values of religious freedom, has trouble guaranteeing this right
to all of its nation's first people," said KBIC tribal member Jessica Koski at a court of appeals
hearing against the Eagle Mine (“Keweenaw Bay”). Even though the law once again took the
side of the industry, with community push back rallying behind Indigenous voices, the Eagle
Mine faced 12 years of court cases, lengthier paperwork, and environmental safety protocols that
generations of mining companies in the Upper Peninsula before them had never experienced.
Even though it has become more difficult for companies to establish mines in the Upper
Peninsula due to increased activism by both Native and non-Native people, the effects of the
mining industry that started in the 1800s has left a lasting impact on the environment, and
consequently the Indigenous communities around it. Similar to the fishing advisories that arose
in the late 1900s as a result of mineral runoff into the water systems, waste material that
accumulated from old mine tailings entered Lake Superior and began destroying fish populations
off the coast of the Keweenaw Peninsula which concerned the local tribes. One of the byproducts
of mining is a massive amount of fine particulate matter known as stamp sands that often end up
in the surrounding environment. In the Upper Peninsula, over 64 million metric tonnes of stamp
sand tailings entered Lake Superior from the copper mines established around the Keweenaw
Peninsula and were washed up near and on the tribal lands of the L’Anse Band of the Lake
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Superior Band of Chippewa Indians and the Keweenaw Bay Indian Community who retained the
right to fish, hunt, and gather on the affected land (Kerfoot). Due to strong southwest currents of
the lake, some of these stamp sands also washed over Buffalo Reef, a natural cobble feature of
Lake Superior of over 2,000-acres that is vital for lake trout and lake whitefish spawning. The
introduction of stamp sands starting in the 1950s and 60s began to effectively smother the habitat
and diverse ecosystem found in the Buffalo Reef. In the 21st century, many people blamed the
declining fish populations on overfishing, but the tribes continued to raise concerns that this was
a more serious problem until biologists came to assess Buffalo Reef and found the stamp sands
to be the main cause of low fish survival rates (Ryan). The verification of habitat loss by
respected biologists from Michigan Tech led to a partnership between the Keweenaw Bay Indian
Community and allies such as Michigan Tech, the Michigan Department of Natural Resources,
the U.S. Fish and Wildlife Service, the U.S. Environmental Protection Agency, and the
Inter-Tribal Council of Michigan. When financially and physically backed by allies willing to
support the restoration of tribal lands and waters, the Keweenaw Bay Indian Community was
able to plant “over 30 varieties of plant species, investigating which taxa were more resistant to
stamp sands” and “transformed much of the impacted area into green space and enhanced the
recreational area for the community” (Kerfoot). Their work is still ongoing but in 2014 received
the 11th Annual Environmental Stewardship Award in the U.S. Tribal Category for their work in
the stamp sands restoration project at Buffalo Reef and Sand Point. Their efforts demonstrate
what is possible when the calls of tribal communities are heard, heeded, and supported.
Tribal communities never stopped calling attention to the health of the Great Lakes and in
recent years have been actively recruiting allies to the front lines of water conservation. Water
warriors have been particularly active within the Stop Line 5 movement that continues during the
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time of this writing. Line 5 is a oil pipeline owned and operated by Canadian oil transportation
corporation Enbridge and runs beneath the Great Lakes and the Straits of Mackinac. Enbridge
has been attempting to build a second pipeline next to the original Line 5 which has been under
the Great Lakes since 1953, during which time it has spilled 33 times and at least 1.1 million
gallons of crude oil (“Oil and Water”). The Straits of Mackinac also connect to two of the Great
Lakes which provide 21% of the world’s fresh water, not to mention freshwater fish and a
thriving tourism industry. “A spill from Enbridge Energy’s underwater oil pipelines—which
carry 20 million gallons of oil and natural gas fluids across the Straits every day—could
contaminate nearby municipal drinking water intakes, devastate some of the Great Lakes best
fisheries, poison wildlife and cast a pall over one of Michigan’s most popular tourist
destinations: Mackinac Island” (National Wildlife Federation). An oil spill in the Straits of
Mackinac would spell disaster for all the people who depend on and cherish the environments
provided by the Great Lakes, but the tribal communities in particular have a vested interest in
protecting the fresh waters from any contamination as they see water as a living and sacred
entity. The Native American Rights Fund is one of the numerous Native organizations dedicating
time and resources to fighting the construction of a new Line 5 pipeline. “The Anishinaabe
people of Bay Mills say life as we know it today, began in the Straights [sic] of Mackinac. They
consider the waters where Lake Huron and Lake Eerie meet a sacred space. The area remains
integral to daily practice of cultural lifeways and is full of historic and archaeological sites. From
time immemorial to today, communities, local businesses, and tribal members depend on the
abundant fish and wildlife in the Straits of Mackinac” (Native American Rights Fund). The
Native American Rights Fund asserts that when the original pipeline was being constructed,
Indigenous tribes were not consulted or asked to provide any input on the location. Now, almost
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50 years later, the Indigenous communities are refusing to be kept out of the conversation as
Enbridge attempts to build a second pipeline next to their first one.
The Oil and Water Don’t Mix movement started in 2013 as a collaboration between
citizens, businesses, government bodies, faith communities, and tribal organizations against Line
5. The movement has written support from seventeen tribal communities and organizations
including the Bay Mills Indian Community, the Grand Traverse Band of Ottawa and Chippewa
Indians, the Michigan Indian Elders Association, and the National Congress of Indians (“Oil and
Water”). All of these groups have adopted at least one resolution or statement against the
construction of Line 5 and have continued to protest for its termination. In their resolution for the
decommission of the Enbridge Line 5 Oil Pipeline, the Bay Mills Indian Community emphasized
the importance of their treaty rights and how the presence of the pipeline threatened those rights
and the freshwater ecosystems:
“The Bay Mills Indian Community is the recognized successor of the Sault Ste. Marie
area bands which signed the Treaty of March 28, 1836 (7 Stat. 491), by which the right to
fish in the ceded waters of Lake Superior, Huron and Michigan—including the Straits of
Mackinac—was expressly reserved for all time” (Resolution No. 15-3-16-B).
Fifty years ago, this expression of inherent rights to fresh water and the decommission of a
multi-million dollar pipeline on the basis of broken treaty rights would be brushed aside by
governments and common citizens alike. Now, a few generations after the initial push for Native
American rights, broken treaties and environmental and cultural injustices have been cause for
protests at the capitol and the development of organizations dedicated to Native American
prosperity.
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These social justice movements, organizations, and successes have been largely
exacerbated by the development of social media. Platforms such as Facebook make it possible
for smaller grassroots groups to reach a national audience and increase awareness and knowledge
of tribal concerns. On Facebook, pictures of the Enbridge pipelines are shared on a near daily
basis from accounts such as Honor the Earth, a non-profit Native-led organization that is
dedicated to Indigenous advocacy. On October 19, 2021 at 4:12 pm, Honor the Earth shared a
quote from an news article that received 1.1 thousand likes and was shared 391 times:
“Enbridge has no legal right to operate this pipeline and the continued operation of Line 5
is an imminent threat to my life, and the lives of an untold number of other people and
living beings. All other routes have been exhausted, Enbridge has been operating the
pipeline illegally since May 12th and direct action must be taken to enforce the
governor’s order and begin healing Mother Earth” (LaDuke).
The anonymous quote was posted with the hashtags #stopline5, #HonorTheTreaties, and
#DefendTheSacred. These small acts of resistance and awareness spread so much faster due to
social media and allow Indigenous people to gain allies and supporters across the globe which
boosts their influence when striving for important political decisions. Social media coupled with
a greater global tolerance for Indigenous voices have greatly increased the social power of
Indigenous peoples.
Tik Tok is another social media platform which has provided spaces for Native people,
especially those under the age of 30, to increase awareness and create calls of action towards
other young people. Anishinaabe people such as Thorn ᑮᓂᓯ (@shr00mraider) from the Upper
Peninsula have not only been able to use Tik Tok as an outlet for self expression, but also as a
way to provide insight into what it means to be an Indigenous person living in modern American
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society. Both Line 3 and Line 5, oil pipelines owned by Enbridge in the Great Lakes region,
affect the Anishinaabe people and Thorn ᑮᓂᓯ, a two-spirit Anishinaabe Tik Tok content creator
has advocated for their followers to attend protests for the decommission of both Line 3 and Line
5. They also repost content of other Tik Tok creators who provide information on the
construction of both pipelines and the harm they will cause globally if they are constructed.
Thorn ᑮᓂᓯ also emphasizes the harm temporary “man camps” that are present along the
construction paths of the pipelines cause to Indigenous women and children:
“We have to talk about Line Three and how it relates to the MMIW [Missing and
Murdered Indigenous Women] crisis ... First of all, Red Lake Treaty Camp just had to
move because the pipeline passed their camp. We are in the last stages of this fight. If you
can get down there, go down to Line Three. Now Line Three is not the only pipeline that
brings more violence to Indigenous communities, particularly to Indigenous women,
girls, and two-spirits, however there is much evidence that Line Three workers in
particular have direct ties to trafficking rings” (Thorn ᑮᓂᓯ).
The video goes on to show a clip confirming that Line 3 workers have been accused of sex
trafficking. The video itself has over 5,000 views and is only one of hundreds of similar videos
by Native, and non-Native, people advocating for the rights and safety of Indigenous people. Tik
Tok has become an invaluable platform to allow people globally to share their stories and inspire
activism. This is especially important to the Anishinaabe residents living in the relatively isolated
Upper Peninsula who are now able to reach a wider audience and communicate with people
willing to listen and heed calls of action.
All of these movements and growing incorporation of Indigenous knowledge, lifeways,
and concerns into mainstream American society has followed a long and brutal history of Native
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Americans fighting for their legal and social rights within a colonized and capitalist American
culture. However, they refused to abandon their traditional ways and continued to speak up
against cultural and environmental injustices against their people. Large scale Native social
justice movements such as the American Indian Movement encouraged non-Native allies to raise
up the voices of their Indigenous neighbors and led to gradual increased legal sovereignty and
social power for Indigenous peoples. This work is still ongoing and is found in environmental
movements where Native voices are uplifted, such as in Stop Line 5 and the revitalization of
Buffalo Reef. For the Upper Peninsula, increased respect and attention to Anishinaabe traditional
connections with water and the natural environment has tied into a larger mindset of wilderness
conservation. As America has come to recognize the Indigenous people who were on this land
long before Europeans arrived as independent and sovereign peoples, their knowledge as
stewards of the land has been recognized and has led, and will hopefully continue to lead,
movements to protect and preserve natural environments we all rely on.
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